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I. Prefatory remarks
1. Vedanta and Christian Faith is com prised  o f 3 lectures:

a. “T he M y ste ry  o f th e  G o d h ead ”
b. “C rea tion  an d  In c a rn a tio n ”
c. “T he U ltim ate  S ta te  o f  M an  an d  th e  U n iv erse :”

2. T hese  lec tu res — given a t th e  U n iv ers ity  o f  M a d ra s  in 1973 [?] — m ark  th e  sh ift 
in B ed e’s reflection  from  th e  no tion  o f  th e  s tu d y  o f  V ed an ta  and  th e  in tellectual 
system s o f India, to  an  exp erien tia l h a rm on iza tion  ro o ted  in sym bolic rep resen ta tio n s  
o f  V ed an ta  as qu in tessen tia l e x p e rie n c e ...

a. B ack grou nd : see also T rapnell, pp . 231 ff; in general, T easdale, Toward a 
Christian Vedanta,
b. N ote: B ede does n o t speak , he re  a t least, o f  a  C h ristian  V ed an ta , b u t on ly  o f 
V ed an ta  an d  C h ristian  faith
c. E ven  in his in tro d u c tio n  to  W ay n e  T easd a le ’s Toward a Christian Vedanta, B ede 
n ev er m entions “C h ristian  V ed an ta”

i. B ede in ten d ed  no syn thesis, b u t  ra th e r  a  k in d  o f con versa tio n  seeking good  
advice from  b o th  sides

3. M y  hypothesis: th a t desp ite  his learn ing , even a t th e  tim e o f these  lec tu res B ede no 
lo n g er h ad  confidence th a t th e  s tu d y  o f th e  tex ts  as theological com positions w o u ld  
ac tu a lly  be o f use in solving the  p ro b lem s o f th e  m od ern  w o rld  — p a rticu la rly  in  th e  
m od ern  W est — he w as con cern ed  a b o u t

a. M o re  deep ly , it is n o t ju s t "the W e s t” th a t lacks the d ep th  and  in sigh t to  p rov id e  
w h a t is needed  in a  m odern , secu larized  w orld ; E ast o r W est, th e  effo rt to  con tro l 
rea lity  by  p rim arily  ra tio na l an d  con cep tua l m eans is a t fault — an d  so even in 
Ind ia , the sp iritua l d ep th s  m ust be  sought;

4. N onetheless, in these lec tu res B ede does seem  to  p re sen t an  academ ic guise; in th is  
p resen ta tio n , I a ttem p t to  observe w h e re  th e re  is m app ed  in his th ree  lec tu res a  "sh ift” 
aw ay  from  an effo rt a t an  academ ic, ph ilo logical (even “J e s u i t””') trad itio n  o f the  
academ ic s tu d y  o f H in d u ism  to w ard  a  necessarily  "n o n -v e rb a l” and  experien tia l 
en co u n te r. In  its final section I b o th  assess th is  sh ift — w h a t w as ga ined  and  lost — an d  
suggest th a t B ed e’s w o rk , th u s  specified, leaves c learer room  for o th e r  app ro aches.
5. T w o notes:

a. *Full confession: one o f th e  g rea t d im ensions o f the en co u n te r  o f  C h ristian ity  
w ith  Ind ia  m ay have som eth ing  to  do  w ith  h o w  Je su its  w en t a b o u t th is  enco un te r, 
p a rticu la rly  h o w  Je su its  from  th e  W e s t s tu d ied  India; I am  fo r b e tte r  o r  w o rse  p a r t 
o f  a  g rea t trad itio n  w ith  its ow n m eth o d s and  p roced ures, an d  it is a  d ifferen t 
trad itio n  from  th a t  o f B ede G riffiths, H e n ri L eS au x  an d  o thers. M y  in terests  and  
b ack g ro u n d  co lor th is  p resen ta tio n .
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b. I am  h a p p y  to  concede th a t V ed an ta  is a  trad itio n  o f g rea t experience, b u t th a t 
experience is deep ly  verbal, a rgum en ta tive , exegetical in form ; the  exp erience  is 
availab le th ro u g h  th e  d o o rw ay  o f th e  U tta ra  M im am sa;

i. S a n k a ra  w as, w e can assum e, a  m an o f in tense  experience; b u t he chose to 
be an  e ru d ite , m eticu lous com m en ta to r w h o  chose to  say  v ery  little  ab o u t his 
ow n exp erience. H e  w ro te  long books, so to  speak , th a t a re  d ifficu lt to  read. 
T h a t he chose to  be an exegete  an d  apologist has to  be tak en  in to  acco u n t b y  
anyone w h o  w ishes to  em brace th e  heritage o f S ank ara .

T here n o w  follow s a m ore ex p an d ed  version  o f these p re lim in ary  po in ts.

II. The Lectures

1. Context fo r  the V ed an ta  and  C h ris tian  F a ith  Lectured-. B ed e’s sense o f th e  C h urch : th a t 
his v iew  o f th e  C h u rch  is of course  ro o ted  in the  perceived  secularism  o f  th e  1960s and  
1970s — an d  crises such as:

a. dek th  o f G od
b. secu lariza tio n
c. m aterialism , capitalism  j
d. d ich o to m y  o f  m a tte r  and  sp irit
e. th e  loss o f  sp iritua l language an d  th e  need  to  recover it

i. th e  need  to  find a p ro p e r  use o f  language th a t opens in to , ra th e r  th an  grasps, 
reality

ii. th e  B ible as deficient in ph ilosophy , an d  hence the  u n d erd ev e lo p m en t o f  the  
B iblical n o tio n  o f G od

f. th e  d iscov ery  o f V ed an ta  an d  language, analysis, experience
i. as para lle l to  th e  C h ristian  experience, and  y e t  too  as an  an tid o te  to  the  

a ilm en ts o f  th e  W est
ii. S an k ara , R am anuja, M ad hv a , V allabha as w ritin g  experiences, n o t m erely 

com m entaries

2. In  the courde o f the three Lectured, he no tices com m onalities,
a. using  S an k ara , R am anuja, M ad h v a , V allabha, and  a v a rie ty  o f  C h ristian  
sources, B ede finds a  v a rie ty  o f p o in ts  o f  con tact, such as th e  follow ing:

i. th e  m yste ry  o f th e  d iv ine R eality  (“T he M y ste ry  o f th e  G o d h e a d ”)
ii. th e  use  o f  analogy  in "u n d e rs tan d in g ” th a t R eality  ("T he M y ste ry  o f th e  

G o d h e a d ”)
iii. th e  im p ortance  o f div ine consciousness (Logos, A tm an; "T he M y ste ry  o f the  

G o d h e a d ”)
iv. th e  abso lu te  perfection  o f th e  d iv ine R eality  — w h o  is still in re la tionsh ip  to  

th is  w o rld  ("C reation  an d  In c a rn a tio n ”)
v. th e  h u m an  destiny  as p a r tic ip a n t in th e  divine R eality  ("The U ltim ate  S ta te  

o f  M an  an d  th e  U n iv erse”)
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b. he also (righ tly ) a tten d s  to  d ifferences, an d  no tes conflicts, as w ith  these 
V e d a n ta  perspectives:

i. in S an k ara , p u re  sim plicity  — b u t n o t th e  p e rso n  o f G od (p. 119)
ii. in S a n k a ra  — th e  un rea lity  o f  w o rld , persons, G od  (p. 125)

iii. in R am an u ja  — com prom ised perfec tio n /s  o f  G o d  (p. 131)
iv. in M a d h v a  — ete rna l souls (p. 132)
v. in S a n k a ra  — a  w o rld  n o t d is tin c t from  G o d  (p. 133)

vi. in S a n k a ra  — a  lack  o f ra tionale  for c rea tio n  (p. 137)
vii. in S an k ara , R am anu ja  -  no  b o d y  in u ltim ate  s ta te  (p. 156)

viii. the  qu estio n  o f the  reality  o f  c rea tio n  (p. 160)
c. he d id  n o t resolve th e  prob lem s he no tices — n o r d id  he claim  to. R ather, he 
n o tes them , nu ances them , and  th en  m oves on. M y  im pression  is th a t no ting  the 
p rob lem s w as m ore o r less his occasion to  ob serv e  d ifferences, as m ark ing  the  fact 
th a t  th e re  are  lim its to  in tellectual exchange, an d  th a t on  th a t  level th e re  could be no 
reso lu tio n  o r solution .

i. in th is  regard , his w o rk  is so v e ry  d iffe ren t from  th a t o f F r  Jo h a n n s , w ho  
m eticu lously  no ticed  d ifferences a n d  th en  u sed  a  T hom istic  fram ew ork  to 
exp la in  an d  overcom e differences, in a  w a y  th a t su ited  his C atholic  perspective ; 
it differs also from  the  w o rk  o f F r  D eS m e t w ho , to  m y  know ledge, did no t 
w o rry  a b o u t th e  k inds o f com p ara tive  p rob lem s p resen ted  b y  B ede here.

3. On the whole, and deep ite niomentd o f detail, Bede’d reflection on Vedanta focuded on itd 
dpiritual heritage — a fte r he has noticed , b u t  foun d  little  ho p e  in in te llec tual engagem en t

a. a  tu rn  to  V ed an ta  as experience, an d  to  S a n k a ra ’s read in g  o f V edanta:
i. S a n k a ra  as a  qu in tessen tia l m aste r o f e x p e rie n c e ...

ii. S a n k a ra  as w ritin g  from  exp erience
• an d  th u s , S a n k a ra  em bodying  th e  exp erien tia l w isdom  o f th e  U pan isads
• th us, ta ling  ab o u t S an k ara , w ith  on ly  th e  v ag u est reference to  S a n k a ra ’s 
w o rk s  — ju s t one un iden tifiab le  q u o te ...
• he cites, th ou gh  on ly  briefly , R a m a n u ja ...

iii. a re  w e seeing, im plicitly, B ed e ’s ow n tu rn  to  h is ow n experience?

4. A t the end o f each lecture:
a. m y sense is th a t  in all th ree  lectu res, th e  w h o le  is less th a n  the  sum  of the parts; 
no  solid conclusions are  d raw n , n o r  d irec tion s ind icated ; or, pe rhap s, th e re  is a  k in d  
o f  insigh t ga ined  th a t is m ore in tu itive, ju x tap o sed  w ith  b u t n o t really  d raw n  from  
th e  p reced ing  reflections on the  th em e in  C h ristian  an d  V ed an ta  sources.

1 Had we time, we could take all or any of the three lectures for closer study: i. assess the question 
under consideration; ii. how Christian and Vedanta insights are brought to bear; iii. what kind of 
resolution is offered; iv. what would have been gained by more resolutely engaged textual study; 
v. we could also draw comparisons on any of the three themes with other approaches: e.g., 
something by Johanns or DeSmet or Sara Grant
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•  consider, by  w ay  o f en try , th e  last p a ra g ra p h  o f any  o f th e  lec tu res. I have 
inc lu ded  am ong m y 'te x ts ’ b e lo w  th e  op ening  p a rag rap h s  of lec tu res  1-3, an d  
also th e  end ing  o f lec tu re  2 — to ge ther, in m y view , these  suggest th a t th e re  
w as little  p ro sp ec t th a t  th e  in te rv en in g  s tu d y  could ac tua lly  com e to  a 
conclusion .

b. a f te r  som e cognizance o f com m on g ro u n d  an d  differences, and  w ith o u t 
b o rro w in g  V ed an ta  solutions, B ede ra th e r  offers

i. a  new  position  an d  n ew  tak e  on  his C h ristian  heritage, som ew hat affected  
b y  V ed an ta

ii. b ro ad er, general appeals to  S an k ara , R am akrishna, R am ana, A u ro b in d o  as 
w itnesses to  experience

iii. an d  to  T eilhard  an d  D ionysius
• D ionysius is a k in d  o f  h ero  (in lec tu re  1)

iv. question : co u ld n ’t Bede, for his pu rposes, sim ply  have  settled  fo r a read in g  
o f P ere  T eilhard  an d  S ri A u ro b in d o ?  W h y  appeal to  th e  V ed an ta  and  to  
S an k ara , if n o t exem plify ing  th e  im portance  o f ac tu a lly  read ing  th em ?

c. As m entioned , Bede is n o t a ttem p tin g  a C h ristian  V ed an ta , b u t reflection  
'b ey o n d ' th e  tra p s  and  tro u b les  o f  m o d ern  theological th in k in g

i. he app eals  for m u tua l op enn ess an d  u n d ers tan d in g , b u t does n o t p rop ose  
specific syn theses

ii. so w e  can ask, h o w  w as th is, o r  m igh t tips  be, th is a  p ro fitab le  conversation  
b e tw een  trad itio ns?  w h a t are  th e  new , v iable criteria?

d. w h y  do  these  lectures m ark  an  end in g?
i. B ede is ve ry  im pressed  w ith  experience

ii. B ede seeks a  tru th  b ey o n d  w o rd s  an d  concepts
iii. B ede seem s in each lec tu re  to  reach  a s to pp ing  po in t, a t w h ich  th e  

in te llec tual p rocess o f com parison  and  co n tras t com es to  a  slow  h a lt
iv. for such reasons, w h ich  are  in a  w ay  c ircu larly  self-affecting  — com m itted  

to  experience he seem s to  w a n t to  p ee r  th ro u g h  the  V ed an ta  to  th e  experiences 
o f  th e  au th o rs  — he leaves h im se lf w ith  no  reason  to  s tu d y  actual V ed an ta  tex ts

• oddly, his lec tu res m ay  m ark  an  end ing  to  th e  s tu d y  o f V ed an ta  b y  a 
certa in  k in d  o f C h ristian  scho lar
•  fo r he also does n o t believe th a t  th e  p rob lem s o f m o d ern ity  he had  focused 
on can  be  relieved b y  s tu d y

III. Concluding Observations
1. th e  lec tu res are  a  ben ch m ark  o f sorts, a fte r w h ich  he m oves d ifferen tly , a t his ow n 
pace; his la te r  w o rk s  will be in creasing ly  rem oved  from  th e  ac tua l s tu d y  o f  V edan tic  
tex ts

a. B ede lec tu res on V edanta , b u t does no t show  th a t he has read  th e  V ed an ta  tex ts
i. co n tra s t R ichard  D eS m et, S a rah  G ran t, an d  o th e rs ... — th o u g h  again 

w ith o u t saying th a t he sho u ld  have  w ritten  as th ey  did, etc.
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2. B y m y  hypothedid, thede Univerdity of Madrad lectured mark, the “highpoint”and aldo the “end” 
— th e  b eg in n in g  o f th e  end , the  om en o f th e  end  — o f Bede d academic dtudy o f Vedanta-,
3. an d  a f te r  these  lectures, I suggest, B ede tu rn ed  in creasing ly  to  th e  exp erien tia l 
m ode, in tu itio n , etc. — b u t am  I co rrec t in saying th is?

a. I w o n d e r  w h e th e r  B ede really  ever wanted to  give lec tu res  a t a  U n iv ers ity
b. these lectures are not particularly interesting in terms of their insights into 
Vedanta; but they are interesting in terms of understanding Bede’s shifting intellectual 
project

i. n o r does he, a fte r this, show  real in te rest in th e  read in g  o f V edan ta; desp ite  
a tte n tio n  to  th e  G ita  in River o f Compaddion

ii. lest his position  be m istaken  fo r a  norm ative  po sition  a b o u t th e  m eaning/s o f 
V ed an ta , w e  need  also a  reconsidera tio n  o f th e  in te llec tual issues involved:

•  w o u ld  a  closer read in g  o f som e V ed an ta  tex t have  chan ged  his v iew s o r 
a lte red  his fu tu re  com m itm ents?

2. Where we m ight fin d  a way poddibly to build on Bede’d work
a. obviously , for m any, it is a ttrac tiv e  to  con tinue his w o rk  as a  tu rn  to  the  in tu itive  
an d  exp erien tia l;

i. th e  tu rn  to  experience is, a fte r all, v e ry  a ttrac tiv e
• w h ile  read in g  sastraic  S an sk rit, such  as S a n k a ra  w ro te , can  be ted ious

b. an d  then , re-assessing  th e  crises in  th e  C h u rch  and  w o rld  in 2006
i. d id  he g e t th e  1960s an d  early  1970s righ t?

ii. w h e re  w e th in k  w e are in te llec tu a lly  an d  sp iritua lly
iii. w e m u st also ask  w h a t th ose  liv ing  in  In d ia  n o w  — In d ian  o r n o t — are 

th in k in g  abou t, an d  w h a t those  w h o  are  n o t in In d ia  a re  th in k in g  w ith  resp ect 
to  In d ia

• th e  n ew  political an d  social s itua tion
• skep ticism  a b o u t ash ram s
• a  reco n sid era tio n  o f h o w  In d ian  H in d u s  an d  In d ian  C h ristian s read  
V ed an ta

c. w e  m igh t th en  seek to  re th in k  V ed an ta  in  ligh t o f  30+ y e a rs  o f  scho larly  
advances;

i. how  o u g h t w e to  read  V ed an ta  tex ts, den y ing  n e ith e r  th e ir  e ru d ite  n o r  the  
exp erien tia l sides?

ii. the  v a rio u s  critiques o f  V ed an ta
• va lu in g  b o th  trad itio n a l an d  n ew  lea rn ing

iii. the  challenge o f  th e  h igh ly  v erbal, a r ticu la te  n a tu re  o f  V ed an ta  e rud itio n
iv. th e  p rob lem  o f  experience

d. using  Vedanta and Chridtian fa ith  for o th e r  p ro jects, fo r exam ple, re triev in g  the  
in tellectual s tu d y  o f V ed an ta  in a  m ore  ra tio n a lly  co n fid en t com p ara tive  p ro jec t

i. e.g., b y  w ay  o f  p ro jec ts  co rre la ted  to  th e  th ree  lectu res:
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•  "The M y ste ry  o f th e  G o d h ead :” G od  — in to  com para tive  theo logy
• "C rea tion  an d  In ca rn a tio n :” crea tio n  — in to  process theology; in carn a tio n  
— in litu rg ical theo logy
• "T he U ltim ate  S ta te  o f  M an  an d  th e  U n iv erse :” in to  so terio logy  an d  view s 
o f  "sa lva tion s” (H eim )

e. h o w  to  read  Vedanta and Christian Fait h i
i. are these  lectu res u tte ran ces  w ritten  from  an d  o f experience?

ii. w h a t effect d id  B ede hope to  have on his lis teners w h en  he lec tu red  a t the 
U n iv ersity?

3. so w h a t am  I m issing as I read  the  lec tu res as transitio nal, in te restin g  b u t  failed 
exp erim en ts?
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IV. Selected passages
M y  deride id that paddaged duch ad thede derve to exemplify why the dtuby o f Vedanta not only wad 
not, but aldo could not be, urgently important fo r  Bede Griffithd.

Lecture I
pp. 102-3 T he H e b re w  conceived o f G od  as above all a  P erson , a  m oral Being, w h o  is 
k n o w n  b y  his ac tio n  in h istory , his p ro v id en ce  over th e  life b o th  o f na tio ns an d  of 
ind iv iduals. I t is tru e  th a t he w as fo rb id d en  to  form  an y  im age of G od an d  conceived  o f 
him  as a  "h idden  G od ," dw elling  in c loud  an d  darkness; b u t  he  n ev er hesita ted  to  speak  
o f h im  in hum an  term s, ascrib ing  to  him  h u m an  passions, o f  a n g e r  and  repen tance , of 
love and  desire, o f  h a tred  and  revenge, o f  jo y  an d  sorrow .
U n fo rtu n a te ly  th e  H e b re w  has no p o w er o f  m etaphysical th o u g h t — he th o u g h t in 
im ages, n o t in con cep ts  — so th a t th is  rep resen ta tio n  o f G od, w h ich  is leg itim ate  if it is 
p ro p e rly  u n d ers to o d , w as never analyzed  ph ilosophically . E ven  th e  concep tion  o f G od 
in th e  N e w  T estam en t suffered  from  th is  defect.
p . 104 T o m y m ind  th is is th e  sup rem e ach ievem en t o f  In d ia  th a t  a t th e  v e ry  beg in n in g  
o f h e r  h is to ry  she w as able to  b reak  th ro u g h  th e  veil, n o t on ly  o f th e  senses b u t also o f 
th e  in tellect, a n d  to  d iscover th e  h idd en  m yste ry  w h ich  lies b ey o n d  speech and  
th o u g h t . ..
[T he U p an isads] a re  no t ph ilosophica l trea tises  o r  specu la tion s ab o u t th e  n a tu re  o f 
G o d  o r th e  u n iv erse  like th e  w riting s o f th e  co n tem p o ra ry  G reek  ph ilosophers. T hey  
are  th e  reco rd  o f an  experience an d  th ey  are  in ten d ed  to  lead  to  th e  sam e ex p e rien ce ...
p. 108 I t is th is  in tu ition  o f Being, o f  th e  fund am en ta l m y ste ry  o f existence, w h ich  
un derlie s  all H in d u  th o u g h t an d  finds exp ression  in th e  U p an ish ad s  an d  th e  w h ole  
trad itio n  o f th e  V edanta . B u t th is  m y ste ry  o f B eing is ap p re h e n d e d  n o t m erely  as a 
con cep t as in G reek  th o u g h t b u t as an  experience.
p . 116 I t is a t th is  p o in t th a t H in d u  th o u g h t seem s to  m ark  th e  g rea te s t insigh t o f  the  
h u m an  spirit. F o r  the  H in d u  sage has alw ays claim ed to  have  reached  th is  in tu ition  o f 
th e  Self.
pp . 121-122 T h u s C hristian  faith  d iscovers w ith in  th e  abyss o f  th e  G o dh ead , th a t 
d iv ine  d a rk n ess  o f  w h ich  D ionysius speaks, a  m ystery  o f p e rso n a l com m union, in 
w h ich  all th a t w e  can conceive o f w isdom  an d  know ledge, o f  love an d  bliss, is 
con ta ined , an d  y e t w h ich  in fin itely  tran scen d s  o u r  con cep tion . T he te rm s w e use  o f 
being , know ledge, love, na tu re , person , re la tion  are  all te rm s o f  analogy. T he G o dh ead  
rem ains th a t u n fa tho m ab le  abyss, w h ich  tran scen d s  all h u m an  th o u g h t, o f w h ich  
H in d u , B u d d h is t an d  C hristian  m ystics alike speak , an d  y e t  in th a t abyss are 
con ta ined , th o u g h  in  a  t ran scen d en t w ay , all th a t w e can  conceive o f being, tru th , 
goodness, beau ty , grace, love, w isdom  an d  im m ortality . T his is th e  m ystery  w h ich  
co n tin u es  to  h a u n t us, ever d raw ing  u s to w a rd s  itse lf a n d  challeng ing  us to  go b ey on d  
all h u m an  con cep ts  and  experience a n d  to  ascend  above  th e  w h o le  crea tio n  in to  th e  
d e p th  o f th e  d iv ine darkness, [end  o f  lec tu re  1]

Lecture II
In  thid lecture, a careful condideration o f differenced regarding creation, beginning with dome 
commentd on the neceddarily beyond-rational nature o f creation,
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p. 123 .. .T his is th e  m ystery  o f c rea tion , an d  it is w ell to  em phasize th a t  it is and  
rem ains a  m ystery  like G od him self. I t is on ly  w h en  w e recognize th a t w e  are  dealing  
w ith  a  m ystery  w h ich  tran scen d s  th e  u n d e rs ta n d in g  th a t w e  can beg in  to  m ake sense o f 
c rea tio n . All m erely  ra tio nal ex p lan a tio n s  o f the  un iverse  are  in adeq uate ; a t b es t th e y  
can p o in t to w ard s  a  rea lity  w h ich  th e y  can n o t explain.
In  th e  h is to ry  o f th e  V ed an ta  th e re  have  been  d ifferen t answ ers to  th is  qu estio n  o f  th e  
n a tu re  o f  th e  u n iv erse  an d  its re la tion  to  u ltim ate  reality . T his seem s to  m e to  be  one o f 
th e  m ost in te restin g  prob lem s ra ised  b y  th e  V ed an ta  and  th e  po in t at w h ich  a 
com parison  w ith  C h ristian  do c trine  can  be  m ost revealing . To m y m ind  th e  V ed an ta  
has n ev e r found  a  com pletely  satisfy ing  an sw er to  th is  p rob lem , and  th is  m ay  w ell be 
th e  p o in t at w h ich  C hristian  faith  cou ld  ad d  som eth ing  to  th e  u n d e rs ta n d in g  o f th e  
V ed an ta  an d  a t th e  sam e tim e a t w h ich  C h ris tian  fa ith  could  also learn  to  exp ress itse lf 
m ore ad eq u a te ly  in te rm s o f th e  V ed an ta .
and concluding with a long paragraph appealing'for a myotic ground:
pp . 143-44 M a y  w e no t find  in th is  con cep tion  o f th e  resto ra tio n  o f m ank ind , an d  w ith  
m an k in d  o f th e  un iverse , to  u n ity  th ro u g h  p a rtic ip a tio n  in th e  life o f G od, an  exam ple 
o f th e  convergence o f ancien t relig ious trad itio n  an d  m od ern  th o u g h t. In  all th e  g rea t 
relig ions w e find  th is conception  o f a n  orig inal u n ity  in w h ich  m an  is a t one w ith  
n a tu re  an d  w ith  G od, the sup rem e reality . I t is foupd  in th e  Too o f  L ao T su, in the  
Buddha-nature w h ich  all m en share  o f  M a h a y a n a  Biiiddhism, in th e  A tm an  o f H in d u  
trad itio n , and  in th e  U niversal M a n  o f  Islam . In  the  p a s t it has been  cu s to m ary  to  look 
u p o n  th is orig inal u n ity  as som eth ing  realized  in thp past, from  w h ich  m an has fallen.
T o d ay  w e th in k  ra th e r  in te rm s o f th e  a scen t o f  m an to w ard s  a  u n ity  fo r w h ich  he 
co n stan tly  aspires. B o th  S ri A u ro b in d o  an d  T eilhard  de C hard in , as w e  have said, see 
in  th e  evolu tion  o f th e  un iverse  th e  g rad u a l convergence o f m a tte r  an d  life th ro u g h  
consciousness in m an to  th e  experience  o f  th e  divine life an d  consciousness. M o d ern  
m an has exp lo red  th e  w o rld  o f m a tte r  an d  life an d  consciousness w ith  a  th o ro u g h n ess  
an d  ex ac titu d e  w h ich  has n ev er been  k n o w n  before. B u t in do in g  so he has lost th e  
kn ow ledg e  o f th e  d iv ine life and  consciousness, w h ich  alone give an y  final m eaning  to  
life an d  consciousness in m an. I t is th e re  th a t  th e  an c ien t relig ious trad itio n s  are 
n eed ed  to  b rin g  b ack  to  m ank ind  th a t  k n ow ledg e  o f th e  d iv ine life an d  consciousness, 
w h ich  have been  th e  goal and  asp ira tio n  o f every  g re a t religion.
B u t in so do ing th e  d ifferen t relig ions have  to  tak e  acco u n t o f th e  know ledge o f m a tte r  
an d  life an d  consciousness, w h ich  m od ern  science has given us, and  so m ake th e ir  
m essage re lev an t to  m odern  m an. T he m ysteries o f  G od an d  creation , o f  sin and  
redem ption , o f  in carn a tio n  an d  final re s to ra tio n  are  no  less re lev an t to  h u m an  life 
to d a y  th an  th ey  w ere  in th e  past. M a y  o u r  com para tive  s tu d y  o f these  do ctrines in 
H in d u  and  C h ristian  trad itio n  help  all o f  u s  to  realize m ore d eep ly  th e ir  im plications in 
o u r  ow n lives, an d  lead  us to  a  c loser u n d e rs ta n d in g  an d  a  g rea t u n ity  w ith  one 
an o th e r, [end o f lec tu re  2]

Lecture III
p. 146 In  th e  V ed an ta  th e re  have been  th re e  m ain  schools — Advaita, Vioiohadmita and  
Dvaita — o f w h ich  the  last m ay  a p p e a r  th e  m ost realist; y e t if  w e  exam ine them  closely 
w e  shall find th a t th e re  is a  firm  basis o f  realism  in th em  all. U n d o u b te d ly  th e  system
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w h ich  p resen ts  th e  g rea te s t challenge to  th e  realist m ind  is th e  advalta d o c tr in e  of 
S a n k a ra .. .
S a n k a ra  has seen w ith  e x trao rd in a ry  p en e tra tio n  th a t th e  h u m an  m ind  can n o t rest on 
an y  im age p re sen ted  to  th e  senses o r on a n y  th o u g h t p re sen ted  to  consciousness. It has 
to  go beyond  b o th  im age an d  th ou gh t, if it w an ts  to  teach  the  u ltim ate  reality , the  
u ltim ate  tru th , w h ich  can n o t be th o u g h t o r im agined . [147] T his is th e  m ost 
p en e tra tin g  th o u g h t o f  w h ich  th e  m ind is capable. I t p ierces th ro u g h  all app earan ces, 
all th e  p ro jec tio n s  o f  th e  m ind  an d  th e  senses, to  the  u ltim ate  tru th .
A nd  th is in tu ition , S an k a ra  m ain ta in s — and  w ith  him  all H in d u  trad itio n  — is a 
m a tte r  o f  exp erience . W h en  th e  m ind has reached  th is in tu itio n  o f  reality , o f  th e  Self, it 
k n o w s w ith  th e  c e r ta in ty  o f d irec t experience. I t is th is  q u a lity  o f  lived exp erience  
b eh in d  S a n k a ra ’s th o u g h t, like th a t o f all th e  m asters o f  advaita, th a t gives it such 
e x tra o rd in a ry  p o w er. T his is n o t m ere ph ilosophica l specu la tion  o r th e  p ro d u c t o f 
relig ious en thusiasm . I t is the  experience o f the  m ind  itse lf in th e  p len itu d e  o f Self- 
consciousness, an  aw areness o f  be ing  w h ich  is n o th in g  b u t a  reflection  o f be ing  on 
i ts e lf ...
O n e  can feel in all S a n k a ra ’s w ritin g  th is  sense o f a  tru th  th a t m ust be  kn ow n, o f  a 
b e a titu d e  w h ich  leaves n o th in g  to  be  desired .
p. 148 T he adv a itic  experience is sim ply  th e  cu lm ination  o f  th is  h u m an  experience o f 
tran scen d en ce .
pp . 150-151 S t. T hom as, then , is in ag reem en t w ith  S a n k a ra  th a t the  D iv ine N a tu re  is 
abso lu te  sim ple, “w ith o u t d u a lity ,” an d  th a t the  div ine m ind, w h ich  is sim ply  the 
consciousness o f  being , k n ow s all th in g s  in an  abso lu te  id en tity  w ith  itself. T here  can 
be  no  d o u b t th a t  S a n k a ra  an d  A quinas have  to g e th e r  reached  th e  m ost fund am enta l 
u n d e rs ta n d in g  o f  th e  u ltim ate  n a tu re  o f be ing  and  consciousness.
p . 162 B u t th is  m eans th a t all differences, as w e k n o w  them , w ill d isapp ear. H ere  w e 
beg in  to  see the  full significance o f S a n k a ra ’s advaita. In  G o d  all d ifferences w h ich  
a p p e a r  in n a tu re  an d  all d istinctions kn o w n  to  the  h u m an  m ind are  tran scen d ed .
p . 163 A nd y e t such  is the  w itness o f  every  g rea t relig ious trad itio n : in  th is  Void, in th is  
D ark n ess, in th is  S ilence, all fullness, all light, all tru th , all goodness, all love, all joy, all 
peace, all h ap p in ess  is to  be  found. M ay  o u r  s tu d y  o f th e  s tu d y  o f d iffe ren t trad itio n s  o f 
relig ion lead us all to  a  d eep er u n d ers tan d in g  o f th is  D iv ine  M y ste ry  an d  to  sh are  in a 
g re a te r  m easure  o f  th is  D ivine bliss, [end  o f lec tu re  3]
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